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“All that glitters isn’t gold,” goes the 
expression - things are usually not what 
they seem. In fact, when it comes to 
matters of spirituality and inwardness, 

things are oftentimes exactly the opposite of how they appear. 
Virtually all the Chassidic masters taught the same thing: the true 
litmus test as to a person’s spiritual success is the way one views 
his avodas Hashem. If one sees himself as having attained closeness 
with Hashem through his hard work, this is a clear sign that he is 
yet very far away. However, if despite his lofty levels, one remains 
humble and cognizant of how great Hashem is and how much more 
he has yet to accomplish in his avodah, this indicates that he has 
indeed reached true greatness. In the words of Rebbe Nachman of 
Breslov: “When a person becomes closer to Hashem, he needs to 
grow commensurately clear in his awareness of how distant he is from 
Hashem. For if one thinks that he has already attained true closeness 
with Hashem and that he knows Him, this is a sign that he knows 
nothing yet at all. For if he would truly know something of Hashem’s 
greatness, he would know how far he truly is...”  Chazal teach, “Kol 
hadar b’chutz la’aretz domeh k’mi she’ein lo Elokah -” Whoever lives 
in chutz la’aretz, it is considered as if he does not have a G-d. “V’kol 
hadar b’aretz domeh k’mi shyeish lo Elokah” - while whoever lives in 
Eretz Yisrael, it is considered as if he has a G-d.” Rav Levi Yitzchak 
of Berditchov saw this cryptic teaching as hinting to our lesson: 
“Kol hadar b’chutz la’aretz”: The tzaddik who has extracted himself 
from the lowliness of physicality (chutz l’aretz - “artzius”), “domeh k’mi 

she’ein lo Elokah”: considers himself to be exceedingly distant from 
Hashem. “V’kol hadar ba’aretz:” It is only those who are still mired in the 
baseness of corporeality (dar b’aretz – “artzius”) “domeh k’mi sheyeish 
lo Elokah”: who think they have attained true closeness with Hashem.

In this week’s parsha, the Torah states: “On the day the Mishkan was 
assembled the cloud covered it, and in the evening the likeness of 
fire appeared upon the Mishkan.” The Noam Elimelech sees the 
verse as hinting to this concept well. “On the day the Mishkan was 
assembled”: The Mishkan represents true commitment to and involvement 
with avodas Hashem. The Torah is hinting that an indicator by which a Jew can 
know if he has begun to attain true closeness with Hashem is if “the cloud 
covered it...”: if he still sees a dark cloud hovering upon the long and 
winding path toward closeness with Hashem, the realization of how 
much more he has yet to attain. However, “and in the evening”: the 
indicator that a person’s avodah is an aspect of "evening" and that he yet 
sits in spiritual darkness is - “the likeness of fire appeared upon the 
Mishkan”: when such a person sees himself as being “on fire” with 
spiritual fullness and as having attained true closeness with Hashem 
and knowledge of His greatness. In this pasuk, the Torah is teaching 
us that arrogance over spiritual achievement is the very first sign that 
one has not truly achieved closeness with Hashem at all.

May we merit to take pride in our commitment to spiritual growth 
and yet remain ever aware of the infinite levels we have yet to explore 
on the glorious journey toward closeness with our Source! 
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An Illuminating 
Parsha Insight 

Our Sages teach that when a Jew repents out of love, his intentional sins are transformed into merits 
(Yoma 86b). This can be compared to seeds planted in the ground. When a seed is sown, it must first 
break down and decompose before it can take root and begin to sprout into a plant. The same is true 
for one who repents out of love. (Degel Machaneh Efraim, Likutim)

When a person sins, he blemishes the spiritual light of his soul which is drawn from the holy supernal light of the Torah. As a result, his light 
is transformed into darkness. However, when he repents in truth, the light shines upon him once more. I heard from my holy grandfather the 
Baal Shem Tov: Just as darkness vanishes and is no longer discernable when a person brings a candle into a dark room, the same is true of a 
person who does teshuvah: although he was previously plunged into darkness by his sins, when he shines the light of the Torah upon himself, 
the darkness vanishes completely, without a trace. (Degel Machaneh Efraim, Likutim) 

Teshuvah Inspiration 
for the Day of Return

R שבת בו תשוב A V  T A L  M O S H E  Z W E C K E R

Excerpts from the Book, “Returnity.” To sign up for weekly emails, purchase seforim, sponsorship opportunities, and shiurim: chassidusonline@gmail.com.

“True closeness with Hashem is measured by how distant from true holiness and spiritual “True closeness with Hashem is measured by how distant from true holiness and spiritual 
perception a person considers himself to be. The more a person prides himself on having perception a person considers himself to be. The more a person prides himself on having 

achieved closeness with Hashem, the further away he is.”achieved closeness with Hashem, the further away he is.”

- The Rebbe Reb Elimelech of Lizhensk- The Rebbe Reb Elimelech of Lizhensk
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This section contains a serialization of Rebbe Nachman’s iconic tale, The Lost Princess, the foundation text 
for the entire mission of LPI. R’ Yaakov Klein’s exploration of this tale, “The Story of Our Lives”, is now 
available in bookstores everywhere and on Amazon.com.

Many troops passed, with a procession and equipment that accom-
panied them. The servant hid himself because of the soldiers. After 
the troops passed, a chariot and covered wagon approached. In it, 
sat the princess. The procession stopped nearby. The princess de-
scended and sat next to the viceroy. She recognized him. She shook 
him very much, but he did not wake. She began to bemoan, “How 
many immense difficulties and toils he has undergone for so many 
years in order to free me, and on the day he could have freed me he 
lost everything…” She began to cry greatly over all of this, [saying], 
“For there is great pity upon him and upon me, for I have been held 
captive here for so long and I am unable to leave…” She then took 
the scarf from her head and wrote on it with her tears. She placed it 
next to him. She went and sat in her chariot, and they traveled on.

After this, the viceroy awoke and asked his servant, “Where in the 
world am I?” The servant told him (the viceroy) the entire story about 
the many soldiers that had passed, the chariot, the princess, and her 
great crying and grief. Suddenly he looked and noticed the headscarf 
next to him. “Where is this from?” he asked. The servant answered 
that the princess had written on it with her tears. The viceroy took 
the scarf and held it up to the sun. He began to see letters. [He read 
that] at this time, she is no longer in the previous palace. “Rather, you 
will need to search for a mountain of gold and a palace of pearls, and 
there you will find me.”

To Be Continued…

בדרך סיפרתי מעשה

The Tale of The 
Lost Princess (#6)

“The kids ‘off the derech’ or ‘on the fringe’ are not running away from Yiddishkeit. They have “The kids ‘off the derech’ or ‘on the fringe’ are not running away from Yiddishkeit. They have 
never met it. Look into the eyes and hearts of the kids on the streets and in the clubs. You will never met it. Look into the eyes and hearts of the kids on the streets and in the clubs. You will 

see the hunger and thirst for the ‘divrei Hashem’ - for the truth and nothing but the truth.”see the hunger and thirst for the ‘divrei Hashem’ - for the truth and nothing but the truth.”

- Rav Moshe Weinberger- Rav Moshe Weinberger

About The Lost Princess InitiativeAbout The Lost Princess Initiative
The first of Rebbe Nachman of Breslov’s legendary tales, “The Lost Princess”, tells of an epic quest to locate a 
princess abducted from the king’s palace and return her home. The Lost Princess is an iconic symbol for the soul, 
connection, and joy that have become lost in the personal and communal religious experience. In an age ripe for a 
spiritual renaissance, the Lost Princess Initiative is focusing a spotlight on building a deep and vibrant relationship 
with Hashem. Our mission is to provide a compass of inspiration and encouragement for a generation searching for 
the youthful spirit of connection, vibrancy, and passion through a diverse array of content and programs, using the 

life-changing teachings of our tzaddikim to guide us toward our goal.

Join thousands of Jews on a quest to rediscover the soul of our tradition!
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In the sixth “HaMeor SheBah” video, Rabbi Binyomin Weinrib speaks about what it means to 
search for the Lost Princess, explaining what it is that we are searching for. One of the many 
interpretations given to decode the symbol of the Lost Princess in Rebbe Nachman’s tale is that 
the Princess represents the idea of tefillah. The difference between finding the Lost Princess in 

davening and a davening where the Princess is still lost is not a quantitative difference, but a qualitative difference - a difference of how we 
approach tefillah. There are two general approaches to tefillah. We may view tefillah either as: 

1. The vehicle to get us out of the pain and suffering, to get us the things we want.

2. As an opportunity for connection with Hashem.

The Kedushas Levi writes in Parshas Vayechi that the word tefillah means “to bind”, to connect with Hashem. Tefillah is not about getting 
something. Tefillah is not a vehicle for having our needs fulfilled. Rather, tefillah is the vehicle which allows a Jew to become one with Hashem. 
When a Jew davens a tefillah like that, a tefillah saturated with a feeling of closeness and oneness with the Creator, there is no longer such thing 
as a tefillah that goes unanswered. Every tefillah is an answer in and of itself - it automatically helps a Jew bond to Hashem in the deepest way. 
This is the Princess of tefillah - a qualitative shift in the very nature of our davening and what tefillah is really all about. May we merit to search 
for the Lost Princess of spiritual connection, to understand what real tefillah is, and to connect to the Ribbono Shel Olam through the medium 
of our soulful davening! 

Reviewing LPI’s ‘HaMeor 
Shebah’ video series

K Y L E  Z A L D I Nאור חוזר

This section contains written summaries of LPI’s HaMeor SheBah videos series. All of our videos may be found on the LPI YouTube channel or at LPITorah.org.


