
Inspired Torah
perspectives 
for our wondrous
generat ion

I S S U E  # 1 8
P A R S H A S  K I  S I S A  5 7 8 3
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WHEN A JEW OPENS UP TO THE VULNERABILITY OF AN
HONEST RELATIONSHIP WITH THE MASTER OF THE WORLD,

HASHEM DESCENDS FROM HIS INFINITE TRANSCENDENCE
TO COME FACE TO FACE WITH HIM IN INTIMACY, LOVE,

AND CLOSENESS.

-  The Baal Shem Tov zy"a

However, when a person makes himself small before Hashem - 
 escaping the illusion of his perceived importance and strength with
simple faith, sincerity, and openness - Hashem descends from His
infinite grandeur to come face to face with this Jew in openness and
intimacy. 

As sophisticated beings, we have a natural tendency to approach a
relationship with Hashem and engagement with Yiddishkeit in a very
official, almost technical manner. While there is certainly a place for
formality in Judaism, and the minutia of Jewish law indeed requires
great intellectual devotion, it is important to remember that Hashem
is not merely a theological concept, but a living, pulsing, imminent
reality. When we work on assuming a childlike simplicity and
innocence in the way we relate to Hashem, we will succeed in
feeling His Presence fill our lives in the most personal, loving, and
intimate manner. The more we allow ourselves to draw close to Him
in thought, speech, and action of humility, the more we will feel our
shadow (ה' צלך) descend from His transcendence and engage with
us on our level to become a true and permanent fixture in our daily
lives.

THE HOLY BAAL Shem Tov used the following, simple analogy to
express a deeply foundational teaching: When a strong light shining
behind a person causes his shadow to be cast over a body of water,
the further the person is, the larger the shadow will be. As the person
approaches the water, the shadow gets smaller and smaller, until,
when he comes as close to the water as possible, the shadow is the
same size as his actual body. This very dynamic exists in human
relationships as well. When a person allows an exaggerated sense of
self to prevent him from growing close to others, he will find that
others will demonstrate this same haughty aloofness toward him as
well. The distance he displays will cause his “shadow”, his friend, to
express a similar sense of arrogant distance. However, the more a
person works to remove this exaggerated self-image and bring
himself close to others in openness, honesty, and vulnerability, he will
find that others open up to him in the same way, making themselves
small like the shadow on the water which shrinks in accordance with
the person’s proximity.

The Baal Shem taught that this is the meaning of a well-known verse
in Mishlei: “As water reflects the face, so does one’s heart reflect the
heart of another.” When a Jew humbles himself toward others, he will
find that they do the same, until, finally, all barriers are removed and a
relationship can begin to flourish with true honesty and openness. 

In this week’s parsha, the Torah tells us that Hashem spoke to
Moshe, “As one man speaks to his friend.” Based on this pasuk, the
tzaddik extends the process described above to a Jew’s relationship
with the Master of the world. If a Jew approaches Hashem as a
“concept” or an “idea”, with the arrogant distance of intellectual
formality, He is sure to remain in a transcendent realm far removed
from his perception. 

MESSAGEMEANINGMEKOR

The Izhbitzer teaches that a truly guilty person should always remember his
merits, and a person who is truly pure should never forget his essential
guilt, the ways in which he can continue to improve. This is what the
Machatzis HaShekel represented - the manner in which every person should
always see himself as “half”; neither too guilty to move on nor too
successful to stop moving. Thus, the Machatzis HaShekel ensures that,
ה“ יר לֹא־יְַרּבֶ a Jew who is experiencing success in his avodas Hashem ,”ֶהָעׁשִ
will not come to arrogance and stagnation, “ל לֹא יְַמִעיט and, on the ,”ְוַהּדַ
other side of the coin (pun intended), a person destitute of Torah and
Mitzvos will never come to see himself as being hopeless or a lost cause. 

The rich shall not pay
more and the poor
shall not pay less than
half a shekel when
giving an offering to
Hashem, as atonement
for your souls.

If the rich were to give more than a
machatzis hashekel or the poor to
give less, the calculation of the
census would be ruined. Included in
the directive that the poor were not
allowed to give less than a machatzis
hashekel is that even if one planned to
give less initially and then add more at
a later date in order to reach the
correct amount,  this would not be
permitted. 
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DRAW CLOSE TO THE SOURCE

יֶכם׃  ֵ̇ ֹ ׁ̆ ר ַעלŒַנפ¿ ַכּפֵ רּוַמ˙ ה' ל¿ ¿ּ̇ Œ˙ֶא ˙ ֵ̇ ל ָל ֶ̃ ָ ּ ׁ̆ י˙ ַה ƒ̂ ֲח ּמַ ƒיט מ ƒע ל לֹא ַימ¿ ַהּדַ ה ו¿ ּבֶ יר לֹאŒַיר¿ ƒ ׁ̆ ֶהָע
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T H I S  W E E K ' S  E D I T I O N  I S  S P O N S O R E D :

לרפואת אשר אנשל בן רבקה



When I don't feel spiritually inspired, yet I remain faithful to Hashem, two things happen:

1. I maintain a platform for Hashem to build upon in the future,
to give me the gifts of emotion and intellectual insight.

2. I demonstrate there's a profound piece of me that's so
attached to Hashem that I'll never relinquish even when numb.
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The Rishonim disagree over the nature of the washing done by the kohanim using the Kiyor, which was located in the חצר:

Rashi & Rambam: Part of the Avodah itself. Rabbeinu Tam/Tosfos: Preparation for Avodah, not part of it.

The foundation of a person must be faithfulness / ֶנֱאָמנוּת - both physiologically and religiously.

The physical body must breathe, pump blood, filter waste, etc. - it does these things without knowing why it's doing them.
The spiritual part of a person must be faithful to something (Hashem), and then one can add layers of intellect and emotion.
The Mishkan and Avodah were vehicles to fully build all three parts of avodas Hashem. The Kiyor develops ֶנֱאָמנוּת (also
used to test אשה סוטה); kohanim washing hands and feet represents developing the part of us that remains a constant. 

The Vilna Gaon, in his commentary on the section of the Zohar called ספרא דצניעותא, says there were 
three parts to the Mishkan building, which correspond to three parts of the human being: 

Inner chamber - קדש הקדשים Outer chamber - קדש Courtyard - חצר

Head: Intellect
Essential to who we are, decision-center

Torso: Emotions
Also part of who we are (less refined)

Lower part of the body, feet
Areas simply there, no effort, involuntary

Furthermore, avodas Hashem is the core of how we build ourselves, so these elements also correspond to avodas Hashem:

Intellectual understanding of Hashem Emotional attachment to Hashem Faithfulness to Hashem - ֶנֱאָמנוּת 

Beis Yaakov of Izhbitz explains the difference between washing hands and washing feet, and connection to Moshe & Dovid:

Washing Hands - Faithful to receive and safekeep gifts Washing Feet - Faithful even when spiritually numb

'My hands are clean and thus worthy to receive the "higher"
gifts of emotion and intellect. These hands which will receive
gifts are clean/faithful and are not going to abuse the gifts.'

'Even when I don't feel the power/excitement of the gifts, 
I won't abandon everything. The heel has little feeling, i.e.,

religiously lacking; even so, I will remain faithful.'

Faithfulness of Moshe Rabbeinu
מּוָנה י ָיָדיו א¡ ƒה ָמן הּוא / ַוי¿ י ֶנא¡ ƒ̇ י ׇכל ּבֵ ה ּב¿ ֶ ׁ̆ י מֹ ƒּד ַעב¿

Faithfulness of Dovid HaMelech
יָך ֶ̇ ַלי ֶאל ֵעדֹ יָבה ַרג¿ ƒ ׁ̆ ָרָכי ָוָא י ד¿ ƒּ̇ ב¿ ַ ּׁ̆ ƒח

Emunah is referred to in sifrei Kaballa as רישא דלא אתיידע - "the unknowable mind." It simply cannot be explained rationally.
י ָגדֹול ה' י ּכִ י ֲאִני יַָדְעּתִ .I know Hashem is great" (Tehillim 135:5); I can't explain how I know, I just do. I know it in my bones" - ּכִ

:might be the simplest in the hierarchy, but it's also the deepest; it transcends the rational mind and even emotion ֶנֱאָמנוּת

Back to the machlokes - is washing a part of the Avodah (Rashi/Rambam), or outside it (Rabbeinu Tam)? Both are true:

From perspective of the Mishkan hierarchy: Washing is part
of that construct, located at the bottom and the most basic. 

From perspective of the unknowable mind/emunah's place in
avodas Hashem: Totally separate category, inexpressible.

בס"ד

Based on a shiur by Rav Yussie Zakutinsky shlit"a

The Kiyor: Foundational Faithfulness
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